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The Gospel of Mark

Mark’s gospel is a gospel of pace and action in which 
readers are fairly catapulted through the remarkable min-
istry of Jesus before arriving finally at the portrayal of his 
sufferings in the last three chapters. Whereas Mark choos-
es to present relatively little of the teaching content of Je-
sus’ message in comparison to the other three gospels, he 
is indisputably concerned with what Jesus did – and with 
packing as much of it into as small space as possible. 

Time for action
In particular, Mark is interested in miracles. Of the 450 or so 
verses that comprise his account of Jesus’ public ministry, 
around 200 are given over to miracle accounts. This is a very 
different ratio from the other Gospels. Mark gets on with the 
job – quickly and powerfully – of telling the narrative story of 
Jesus’ life: what he did, where he went, and how amazing it all 
was.  More episodes are crammed into Mark, proportionally 
speaking, than into any of the other Gospels.

Mark also seems to provide the substructure of the Synoptic 
Gospels (Matthew, Mark and Luke). Of the 650 verses in Mark 
(or thereabouts), around 600 have their equivalent in Matthew 
and Luke. Whereas both Matthew and Luke contain quite a lot 
of material unique to themselves, there is relatively little of this 
in Mark. This is one of the key reasons why most scholars posit 
that Mark was the first of the New Testament Gospels1,  and that 

1 There is a minority view that John is to be dated very early; in which case 
Mark would be the first of the Synoptics (Matthew, Mark, Luke). 
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both Matthew and Luke had Mark in front of them as a source 
when they did their own work of Gospel writing.  There seems 
to be reasonable evidence for this view, and the theory of the 
priority of Mark need in no way contradict a belief in inspira-
tion.

The Language of Speed
The notice of pace in Mark’s Gospel is best demonstrated 
by  a brief examination of one of his most distinctive terms: 
‘immediately’.1 This term occurs around forty times in the 
Gospel, more than its usage in the rest of the New Testament 
put together. Mark seems particularly intent on using it in full 
force out of the gate in chapter 1, where it occurs 10 times. 
Right from the outset, from the very instant Jesus ascends from 
the waters of baptism, in which he commits his ways to God, 
Jesus’ ministry takes off in explosive style.  There is so much to 
be done, and so little time. So many people with so many needs 
crowd in upon him;  so many opportunities to serve his Father 
and his Lord. The term captures both Jesus’ drive and his sense 

1 The Greek word is ‘euthus’, and it is translated into English by words like 
‘immediately, straightway, forthwith, anon’. 

The priority of Mark
The scholarly consensus that Mark 
was the first of the Synoptic gospels 
and that Matthew and Luke had Mark 
before them as a source and reference 
does have a reasonable amount of 
evidence and logic to support it (though 
it is certainly not ‘proven’, and prob-
ably cannot be). Most of the verses of 
Mark are to be found in only modestly 
modified form in on or both of Matthew 
and Luke. While Matthew and Luke 
have plenty of material which is not in 
Mark (some of which they share, and 
some of of which is unique), there are 
relatively few verses and episodes 
which are uniquely recorded in Mark. 
This suggests that Mark was a kind of 
‘bare minimum’ in terms of its content 

for Matthew and Luke – they had plenty 
of things to add to what Mark had said 
(and some to rearrange), but relatively 
little to leave out. 
Another line of evidence comes from 
comparing incidencts which are re-
corded by Mark and one or both of the 
other gospels. It is usually easier to ex-
plain why Matthew or Luke might have 
slightly modified Mark’s phraseology 
(or added to it), than it is to make the 
reverse assumption and be left trying 
to conjecture the motivation Mark might 
have had for wording things slightly dif-
ferently to the other gospel accounts. 
That being said, the priority of Mark 
remains only a theory (albeit a widely 
accepted one), and one that some 
scholars have seen fit to doubt. Ulti-
mately these questions of origins and 

sources are only of so much interest. 
They must not be allowed to overshad-
ow what is truly much more important 
when studying the gospels – it is far 
more important to read them as they 
are and to grapple with the unique 
and challenging teachings of the Lord 
Jesus than it is to speculate about 
unproven sources and origins which 
are long-since buried in the mists of 
time. It is far more important to make 
a decision about the gospels as the 
Word of God, an inspired account of  
the life and words of the Lord Jesus, 
than it is to speculate whether Mark or 
some other gospel were written first. 
Questions of dating and sources make 
little difference to what the text actually 
means.
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of urgency, his sense of willingness and immediacy in service, 
and his sense of the enormous and unabated need that existed 
amongst the people for the salvation he offered.

There are a number 
of occurrences of 
the term which are 
particularly interest-
ing. The first use, 
in 1:10, indicates 
God’s urgent desire 
to commend His Son 
and bestow the Holy 
Spirit upon him once 
Jesus had chosen the 
course of baptism. 
The next, in which 
the Spirit drives him 
into the wilderness 

(1:12), captures both God’s active direction in Jesus’ life and the 
necessity that Jesus should face real temptation. In 1:18 the dis-
ciples catch something of Jesus’ own urgency as they respond to 
his call; his enthusiasm is infectious. And set against these is the 
reference in 3:6, in which the Pharisees are as urgent to destroy 
him as he is to do the will of his Father.

But perhaps most interesting of all is the use of a related term in 
1:3. In this passage Mark selects a passage from the Old Testa-
ment which he uses as the foundation text for the introduction to 
his gospel. Mark’s cites Isaiah’s famous prophecy about deliver-
ance and return from captivity in Babylon, and he applies it to 
the work of John the Baptist. The passage reads: 

“The voice of one crying in the wilderness, Prepare ye the way 
of the Lord, make his paths straight” (Mark 1:3; cf. Isa. 40:3)

The term ‘straight’ here is closely related to Mark’s favourite 
term ‘immediately’. We might capture the play on words in 
English like this: It was a straight way, and straightway Jesus 

Two key words
‘Immediately’ in Chapter 1

• 1:10,12,18,20,21,28,29,30,42,43
• Compare 1:3 (‘straight’, adjective 

not adverb)
‘Delivered’/’betrayed’ in Chapters 14,15

• 14:10,11,18,21,41,42,44; 15:1,10,15 
(cf. 13:9,11,12; 9:31; 10:33

Mark: who, when and where?
According to ancient tradition dating back to the early second century (and perhaps before), the 
author of Mark’s gospel is John Mark (Acts 12:12,25; 13:13; 15:37-39) who worked with both 
Paul (Col 4:10; Phm 24; 2 Tim 4:11) and Peter (1 Pet 5:13). Tradition also asserts that Mark 
was Peter’s companion during his time in Rome, and though not an eyewitness himself of the 
events he records, he had plenty of opportunity to download Peter’s own eyewitness recollec-
tions. 
Though the gospel is usually dated after Peter’s death under Nero (AD 64-65), it could well 
have been written before. Indeed, if we assume that Mark was indeed the first of the synoptic 
gospels and they were pre-AD70 (Luke, at least, finished Luke-Acts before Paul’s trial before 
Caesar), then it could well have been meaningfully earlier.
Though lots of locations have been suggested for its composition, most of the ancient evidence 
supports Rome or at least Italy. There are plenty of latinisms in the gospel, including transliter-
ated terms, and latin terms used to explain Greek.
None of these questions can be determined beyond doubt, and none of them really impact the 
meaning and interpretation of the gospel at all. The appeal of Mark’s gospel is broad and gen-
eral; he does not appear to have had any one specific group in mind as a target audience. It is 
what Mark actually says rather than the who, when and to whom of it all which is important.
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set out to walk upon the path God had chosen for him, in every 
aspect of everything that he did. 

Active to Passive
Yet as we proceed through the Gospel the characteristic term 
‘immediately’ gradually falls away into disuse. Although used 
another 30 or so times after chapter 1, the vast majority of these 
are in the first half of the Gospel, chapters 1-8. There are very 
few references in chapter 9 onwards. Why should this be?

Before answering this question, it is worth making another 
observation which adds more weight to it by showing it to be 
part of a deliberate pattern. The same division between the two 
halves of the Gospel (1-8, 9-16) is found with respect to the oc-
currences of the miracles. We have already noted how dominant 
these are in Mark, but once again it is only the first half of the 
Gospel in which they are dominant. After chapter 8 only two 
further miracles are recorded. What is going on?

There is one more piece of the jigsaw that we need before we 
can posit an answer. For there is another word – a quite different 
one – which becoes the dominant term towards the end of the 
Gospel. If ‘immediately’ is the dominant word of the opening 
and the first half of the Gospel, then the Greek term for ‘handed 
over’ (also translated as ‘delivered’ or ‘betrayed’) is the hall-
mark of the end. 

The two terms form a marked and, it would seem, deliberate 
contrast. Whereas ‘immediately’ characterises the active nature 
of Jesus’ ministry – his indefatigable going, doing and saying 
– ‘handed over’ marks a complete change. Jesus the actor and 
the agent, the subject of so much exhausting activity, becomes 
the passive object, handed over like some object between the 
various ‘authorities’ until he has finally delivered over to death 
itself. How great the contrast, then, between the active part of 
Jesus’ ministry and the final week - a contrast that Mark is at 
pains to draw. Whereas Jesus had exhibited so much external 
energy and worked so many miracles during his ministry, it is as 
if that tremendous energy is now internalised as Jesus approach-

The parables
The following list shows all the parables 
of Mark’s gospel. An ‘M’ afterwards indi-
cates the parable is also found in Mat-
thew, an ‘L’ that it also occurs in Luke. 

• Bridegroom’s guests (2:19-20) M L
• New cloth, old garment (2:21) M L
• New wine, old wineskins (2:22) M L
• Binding the strong man (3:22-27) 

M L
• Sower (4:1-9,13-20) M L
• Lamp and measure (4:21-25) L
• Seed growing secretly (4:26-29) 

[unique]
• Mustard seed (4:30-32) M L
• Evil tennants of vineyard (12:1-12) 

M L
• Fig tree (13:28-32) M L
• Watchman (13:34-36) L

Groups of miracles
Section 1 (chapters 1-8)

• Two exorcisms
• Nine healings
• Four nature miracles (including feed-

ings)
Section 2 (chapters 9-16)
Only two miracles:

• Epileptic boy cured (9:14-29)
• Blind Bartimaeus given sight (10:46-

52)
Miracle summaries: 

• 1:32-34,39
• 3:10-12
• 6:5,55,56

See the sidebar on page 11 for a com-
plete list of Mark’s miracles. 
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es his passion. Perhaps he has no option. Perhaps he needs to 
internalise that energy so that he can find the strength of mind 
to suffer and to bear his agonising death. To allow himself to be 
‘handed over’ and betrayed, to be ‘delivered up’ so passively 
and willingly, required an internal strength as great as the phe-
nomenal activity that had preceded it. The miracles of the first 
half of the Gospel give way to an even more significant miracle: 
the subjection of Jesus to his own death upon the cross. 

The first 13 chapters of Mark present a series of events, and the 
initial impression that one gets is that any particular one of these 
might be taken out or reorganised, and the overall effect of the 
Gospel would remain little changed. However, once chapter 13 
is reached the narrative becomes altogether more connected. 
The narrative bumpiness (and apparent disconnectedness) that 
characterises most of the Gospel slows and smoothes. It is no 
accident that the immediate nature of all Jesus’ external miracu-
lous activity has slowed. Chapters 13-16 are a seamless and 
inexorable flow as the events of Jesus’ suffering and death on 
behalf of his people are recounted.

Truly the Son of God
The transition for active to passive, from ‘immediately’ to 
‘handed over’ is one important dynamic within the Gospel, but 
it is time to consider another. It is the theme of the identity of 
Jesus. Let’s take a look at two passages, one at the beginning 
of the Gospel and one at the end, which form a thematic frame. 
The first is taken from the account of Jesus’ baptism, as he 
emerges from the waters of the river Jordan. The second takes 
place just as Jesus has breathed his last. Interestingly, since 
baptism is in itself symbolic of death and dedication, both pas-
sages are effectively concerned with a kind of dying, whether 
symbolic or literal.  

“And straightway coming up out of the water, he saw the 
heavens opened, and the Spirit like a dove descending upon 
him: And there came a voice from heaven, saying, Thou art My 
beloved Son, in whom I am well pleased” (1:10,11)
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“And the veil of the temple was rent in twain from the top to the 
bottom. And when the centurion, which stood over against him, 
saw that he so cried out, and gave up the [spirit], he said,  Truly 
this man was the Son of God” (15:38,39). 

There are two crucial 
points of connection 
here. The first relates 
to the identification 
of Jesus. In the first 
passage taken from 
the outset of Jesus’ 
ministry God Him-
self bears witness to 
the identity of Jesus’ 
as His (God’s) son – 
“Thou art My be-
loved Son, in whom 
I am well pleased.” 
(Notice that God 

only does this after Jesus’ commitment to his Father is made in 
baptism). This means that as readers of the Gospel we are let 
into the secret of who in fact Jesus truly is right at the begin-
ning, and with the seal of Heaven. At the end – and in almost 
perfect contrast – the confession is made by a Roman soldier 
who has just played his part in Jesus’ death. If such a man can 
recognise his Lord then perhaps there is hope for others too. 
What we have, essentially, is two extremes: a testimony from 
God Himself, and a testimony from a Roman warrior. They both 
recognise the same point – a point which frames the gospel of 
Mark, that Jesus is none other than God’s son. 

The other point of connection between the two passages is in the 
use of a rather special verb. At Jesus’ baptism the heavens are 
‘opened’ (as the AV has it), or, better, ‘rent’ or ‘torn asunder’, so 
that the Spirit-dove can descend. At Jesus’ death the veil of the 
temple (which blocks the way to the Most Holy Place where the 
glory of God dwells) is ‘rent asunder’ from the top to the bot-

Frames in Mark’s gospel
The most obvious connection between the beginning and ending of the Gospel is the parallel 
between 1:10-11 and 15:38-39 described in detail in the body text. The identifications of Jesus 
as the Son of God in both passages and the rending of the heavens and then the veil tie them 
inextricably together. 
But this is not the only connection between beginning and end. A second vital link is found 
between 1:14-15 and 16:, thw two passages binding the gospel together in much the same 
way as the previously discussed ‘frame’. Mark 1:14-15 recounts the opening of Jesus’ ministry. 
He arrives on the scene ‘proclaiming the gospel of God, and saying, ‘The time is fulfilled, and 
the kingdom of God is at hand; repent and believe in the gospel’ (ESV). Incidentally, another 
interesting passage from this first chapter is found in 1:38. Jesus says ‘;Let us go on to the next 
towns, that I may preach there also, for that is why I came out.’ Both passages stress, then, that 
the purpose of Jesus’ ministry is to preach; it is his focus, his raison d’etre. And the message 
that he preaches is concerned with the kingdom of God.
Turning to the end of the gospel we find exactly the same emphasis on preaching and the king-
dom, except that this time it is not Jesus who is going forth. Instead, he is sending his disciples 
to carry on the work: And Jesus said to them, ;Go into all the world and proclaim the gospel to 
the whole creation’ ... And they went out and preached everywhere, while the Lord worked with 
them and confirmed the message by accompanying signs.’ (Mark 16:16,20)
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tom (same verb, and notice the direction of the tearing). In both 
instances a connection is established through the work of Jesus 
between heaven and earth, between God and man. The two pas-
sages are clearly intimately connected.

But whereas Mark reveals to his audience the true nature of 
Jesus’ identity both at the outset and the close of his work, 
much of the rest of the Gospel is filled with incidents in which 
characters fall over themselves in ignorance of these facts. This 
is particularly to the fore in the first 8 chapters, and is another 
important theme.

Mixed Reactions
The reaction to Jesus from most of the people he meets is one 
of wonder and amazement – a key theme that merits chasing 
through the Gospel (1:22; 2:12; 5:15; 6:2; 7:37, etc.).  Yet while 
these people stare open-mouthed at the wonder of what Jesus 
has done, very few of them are prepared to go on to draw the 
logical conclusion of who Jesus must therefore be. They are so 
busy being astonished, that they fail to grasp his true identity as 
the Son of God and its full significance for their lives.

There are some, however, who do perceive it, and this introduc-
es a couple of further fascinating motifs in Mark.  In a wonder-
ful piece of irony, those who do recognise and proclaim Jesus as 
the Son of God are those who are possessed by devils – the very 
ones that society is least likely to take seriously or pay attention 
to. Human nature is shown to be a perverse material when the 
sane are outclassed by the insane! Perhaps the point is that it is 
those who are ‘possessed’ – the outcasts and those who are most 
desperately in need – who are most prepared and most urgent to 
receive Jesus. Perhaps it is easier for those who do not fit in so 
well to sweep aside the norms, the pressures and the encumber-
ance of civilised society to recognise and grasp eagerly at the 
salvation they truly need when it comes along. In the famous 
tale of the emporer and his new clothes it is only a little boy 
who has the courage and the sense to speak out the truth, so too 
in Jesus’ ministry, it is only the demon-possessed mentally ill 
– the ones the rest of society does not take seriously – who are 

Misunderstood
Jesus is misunderstood by:

• Family (3:21-35)
• Crowds (4:10-12)
• Gerasenes (5:17)
• Home town (6:1-6)
• Religious leaders (7:6; 8:11,12)
• Disciples (4:13; 6:52; 7:18; 8:17,18)
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prepared to say what is to bluntly staring them in the face: that 
Jesus is the Christ and that they need him urgently.

But alongside this theme runs another. It is the theme of the 
so-called ‘Messianic Secret’. This motif is one that can be found 
in the other gospels also, but is uniquely dominant in Mark. It 

refers to those passages in which 
Jesus is correctly identified as Mes-
siah, but he then tells the person who 
has made the identification not to tell 
anyone about it. Or perhaps Jesus 
performs an amazing act of healing, 
but he asks the recipient not to make 
him known. 

Perhaps the point here is that people 
have to come personally to their own 
conclusions, and if they are too blind 

to do so they do not deserve to be told. If people can’t work it 
out for themselves, then Jesus is not going to tell them. As the 
saying goes, you can lead a horse to water but you can’t make it 
drink.

Throughout Mark 1-8, then, Jesus is constantly misunderstood, 
misidentified, and misinterpreted (see sidebar for some key 
passages on this). This all comes to a head in a classic passage 
in Mark 8:17,18 in which Jesus harangues his disciples with a 
series of questions that capture their blindness:

“And Jesus, aware of this, said to them, ‘Why are you discuss-
ing the fact that you have no bread? Do you not yet perceive or 
understand? Are your hearts hardened? Having eyes do you not 
see, and having ears do you not hear? And do you not remem-
ber?’” (Mark 8:17-18 ESV)

How wonderful, then, when Peter finally gets it right in his 
rocklike proclamation of Jesus as the Christ in 8:29, the centre-
piece of Mark’s Gospel! 

“And he asked them, ‘But who do you say that I am?’ Peter 

‘Sandwiches’
One of the structuring devices Mark is fond of is the ‘sandwich’. The follow-
ing are examples of two connected events (the first and third columns) which 
are separated by a ‘central’ episode.
Mark appears to use this structure quite a lot. It may create suspense 
between opening and resolution (first and third), or it may be a device to 
highlight the importance of the central section.
3:20,21   3:22-30   3:31-35
5:22-24   5:25-34   5:35-43
6:7-13   6:14-29   6:30
11:12-14   11:15-19   11:20,21
14:1-2   14:3-9   14:10,11
14:53,54   14:55-65   14:66-72
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answered him, ‘You are the Christ’” (Mark 8:29 ESV)

This passage not only uses the term ‘Christ’ for the first time 
in the Gospel after 1:1, it also bridges the gap between he two 
proclamations of Jesus’ identity at baptism and crucifixion 
which we have already considered and which frame the Gospel.

Yet Peter is only half-way there in his perception, even as 
Mark’s readers are only half-way through the Gospel at this 
point. Peter’s confession is bittersweet, for though he gets the 
label right (Jesus is indeed “the Christ”), he fails to understand 
what the term really means. When Jesus begins to speak of 
his imminent suffering and death in chapter 8 Peter begins to 
rebuke his Lord, telling him that he of all people has no need to 
suffer and die. But Jesus is quick to round on Peter for his sa-
tanic obstruction to the way of the cross. Being the Christ means 
following the path of suffering on the way to glory. Peter’s eyes 
are only half open at this point, for while he has realised that 
Jesus is indeed the Christ, he has not yet understood what being 
the Christ is really all about. There is a lot more that must still 
be learned. Given this ‘half-way’ stage that Peter has reached, 
it is significant that this incident is proceded by the two-stage 
healing of a blind man (8:22-26).  The disciples, like that man, 
are at a half-way house, seeing men as trees walking. The Lord 
must complete the healing process so that they may perceive the 
full beauty of his work.

Second stage: Chapters 8-16
It’s time to the second half of the Gospel, chapters 8-16. While 
chapters 1-8 can be considered with some justification as a the-
matic block, we need to differentiate the contents of the second 
half of the gospel a little more precisely. It is broadly true that 
they focus upon and lead towards the suffering and crucifixion 
of Jesus, all of which is central to his identification and role as 
the Christ – the identification that Peter correctly makes in the 
first chapter in this section. If the first half of the Gospel is about 
whether or not people can get the title of Jesus right, the second 
is about what that title means. 

Jesus’ sufferings
In Mark 8-10 Jesus’ predictions of his 
coming passion flow thick and fast:

• 8:34-38
• 9:42-50
• 10:23-31
• 10:35-45

But Mark is not content merely to point 
out that Jesus foresaw his own road of 
suffering. He foretold, too, the way in 
which all disciples must take up their 
cross and follow him. This theme is also 
prominent in these very same chapters. 
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Chapters 8 and 10 both contain the healing of a blind man. 
These miracles can be paralleled with the opening of the eyes of 
the disciples to understand the true nature of their Lord’s role (in 
a sense these two healings bind the topic of the cross in chapters 
8-10 together). In this section Jesus repeatedly returns to his 
sufferings, explaining to his disciples how the Son of Man must 
suffer and be betrayed into the hands of evil men. This is a new 
topic for the Gospel, one which enters the instant Peter has cor-
rectly identified Jesus as the Christ. All the passion predictions 
in the Gospel are to be found in these chapters, and along with 
them the message that the disciples must follow where their 
Lord has led. It is a path of suffering, cross-bearing, and self-
denial (see sidebar for references).  Meanwhile (and in painful 
juxtaposition), the disciples continue to dispute who will be the 
greatest. Jesus’ message is one which they really don’t want to 
hear. They don’t want to think about suffering and death. They 
are too busy thinking about greatness, fame and glory. The mes-

Is Mark 16:9-20 genuine?
Many scholars consider 16:8 to be the 
ending of the gospel of Mark, and 16:9-
20 to be a later addition. There are two 
principle reasons for this. 

• A number of the old manuscripts 
of Mark (some would say the 
‘best’ manuscripts) do not contain 
16:9-20. A very small number of 
manuscripts contain a different 
ending (though these endings are 
seldom considered genuine).

• There are alleged stylistic differ-
ences between the main body of 
Mark and 16:9-20.

Stylistic arguments are always to some 
extent suspect, and even if they are 
accepted in this case (and v9-20 is 
therefore assumed to be a later addi-
tion), this does not mean that it was 
not inspired or intended by God to be 
part of Scripture. Indeed, if we assign a 
role to Providence in demarcating and 
preserving the Word of God, it is highly 

significant that the main text on which 
most Bible translations have been 
based through the ages does contain 
16:9-20. 
The fact remains that 16:8 makes a 
very strange and unsatisfactory end-
ing for Mark’s gospel. The gospel is a 
message of good news, but 16:8 ends 
with fear and an unusual grammatical 
construction which would make an odd 
ending. One other ending, the so-called 
‘short ending’ has been preserved (it 
reads: “But they reported briefly to 
those with Peter all that had been com-
manded them. And afterward Jesus 
himself sent out through them from 
the East even to the West the sacred 
and incorruptible message of eternal 
salvation.” but no one argues this to be 
original. 
Even scholars who reject 16:9-20 
recognise that it is an early addition. 
Irenaeus quotes from it around 180AD, 
and there is plenty of manuscript 
support for it and support from other 
ancient witnesses. While it is true that 

Sinaiticus and Vaticanus, two of the 
oldest manuscripts, do not contain the 
longer ending, there are many, many 
other ancient manuscripts that do, 
along with the ancient versions (Latin, 
Syriac, Ethiopic, etc).
Looking for more? The Wikipedia entry 
on Mark 16 presents both sides of the 
debate, while majoring on the argu-
ments to reject 16:9-20. For an older 
scholarly defences of the authentic-
ity of the longer ending see F.H.A. 
Scrivener, A Plain Introduction to the 
Criticism of the New Testament, fourth 
ed. (London: George Bell and Sons, 
1894), volume 2, pp. 337-344. This is 
available online at http://www.bible-
researcher.com/endmark.html (towards 
the bottom of the page; see especially 
Scrivener’s second paragraph quoted 
there). Another older scholarly defence 
can be found in Bugon’s book, avail-
able online at http://www.ccel.org/ccel/
burgon/mark. Another option: http://
www.curtisvillechristian.org/MarkOne.
html toc.html. 
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sage of the cross and the concept of self-denying discipleship is 
indeed a stumbling block. 

Moving onwards into chapters 11-13, the conflict between Jesus 
and the leaders comes prominently to the foreground. The air 
is thick with tension and the hatred of Jesus’ opponents as his 
ministry draws to a close and enters its final week. The hatred 
of the scribes and Pharisees stands as a poignant reminder of the 
way in which man has the capacity to hate anything that might 
challenge his status quo, his pride, and his authority – no matter 
how good that thing may be. The narrative reveals the human 
drama and the blackness of human nature by which men could 
rise up to put the Son of God to death. 

And so, finally, to the last few days of Jesus’ mortal life: the 
Passover in chapter 14, the tragic suffering and death in chap-
ter 15, and then – at last! – the glorious resurrection in chapter 
16. Whereas chapters 8-10 expounded the theory and prospect 
of the cross, chapters 14-16 describe its agony and its glorious 
resolution. 

Over to you
In conclusion, it is worth noticing that the Gospel is drawn to-
gether at its opening and closing by an emphasis upon personal 
response. Mark’s opening quotation – at first sight designed pri-
marily to introduce the work of John the Baptist – actually ad-
dresses and challenges the audience of the Gospel, which must 
include readers today. The quotation says, “Prepare ye the way 
of the Lord, make His paths straight” (1:3). The two imperatives 
‘prepare’ and ‘make’ are addressed to all Jesus’ followers; it is 
by their reception, their response and their lives, in a very sig-
nificant sense, that his path is made plain and his course worth-
while (in the very widest sense of bringing men and women 
back to God).  So many people in the Gospel, through their lack 
of spirituality and discernment, caused disappointment and even 
frustration for their Lord (recall Peter’s satanic rebuke in chap-
ter 8, the many misunderstandings of Jesus, and the theme of the 
‘Messianic secret’). It is within the power of believers, through 
their response, to at least in some measure ensure that his 

Miracles in Mark
The following table lists the miracles re-
corded in Mark. The capitalised letters at 
the end of each item indicate the other 
gospels in which the miracle also occurs 
(M, L, J = Matthew, Luke, John).

• Possessed man in synagogue 
(1:23-26) L

• Peter’s mother-in-law (1:30-31) M L
• Leper (1:40-42) M L
• Paralytic (2:3-12) M L
• Withered hand (3:1-15) M L
• Calming the storm (4:37-41) M L
• Gadarene demoniac (5:1-15) M L
• Jairus’ daughter (5:22-24,48-42) 

M L
• Woman with issue of blood (5:25-

29) M L
• Feeding 5000 (6:35-44) M L J
• Walking on the water (6:48-51) M J
• Canaanite woman’s daughter (7:24-

30) M
• Deaf-mute (7:31-37) [unique]
• Feeding 4000 (8:1-9) M
• Blind man at Bethsaida (8:22-26) 

[unique]
• Demon-possessed boy (9:17-19) 

M L
• Two blind men (10:46-52) M L
• Fig tree withered (11:12-14,20-25) 

M
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mission is fulfilled and his course completed. Believers today 
are still called upon to have an involvement, and must choose 
whether it will be as obstacles and satans or as helpers and dis-
ciples, in the marvellous work that Jesus is carrying out. 

At the end of the Gospel the challenge is similar. Chapter 16 
emphasises the new beginning that the resurrection brings. It is 
a new morning of a new day (16:2,9), but, more than a new day, 
it is a dawning of a new era and of a new creation. The sun has 
risen on this day upon a world in which God has begun to make 
all things new. The instructions to the disciples, and the chal-
lenges given in that final chapter, should be taken in that light. 
The death of Jesus and the new beginning of resurrection have 
brought to light a wonderfully new set of opportunities in which 
believers of all ages may each participate. 


